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RAMA’S STORY OF REALIZATION BEGINS

CHAPTER THREE

DEPRESSION-STATE OF RAMA

IRgTalara

Bharadvaaja spoke to Vaalmiki

SNa=HBEAT sTelepedl TaaATTET: HATCHYT A AT Hiasarfd gar a2aml (03.01)

Brahman! Placing Raaghava (Rama born in Raghu dynasty) as the foremost topic, instruct me his “practice
of attaining JeevanMukti state’, so that I will also become blissful in that state.

G PR TIE]

Vaalmiki spoke to Bharadvaaja
WHY SHOULD ONE STUDY THIS SCRIPTURE?

HATY STETAEIEY STAEATHRIEAUTaEYA - FA0T F A FIEHAOT e (03.02)

Hey Saadhu (person of excellent virtues)! I am of the opinion that the ‘complete forgetting’ so as not to

remember it again, is the best remedy for the ‘delusion of this world’, which appears like the hue of the sky.
[The blueness of the sky is not real, but is just a play of sunlight and dust as in contact with the human eye.

The sky is colourless actually. However, there is no getting rid of the blue colour by wishing it away.

‘World-perception’ is also something akin to the blueness of the sky; and you cannot wish it away.

The best way to get rid of the blue colour is to not remember it at all as something real; and thus ignore it completely

as non-existent. The perceived world also has to be realized as a non-existent phenomenon, and forgotten completely,

though seen as existing, |

THE ONLY PATH IS VICHAARA

(How can this ‘Vismaranam state’, the ‘complete forgetting of the perceived’, be made possible?)

DRI AHTGANY fIT T ]I Pl idedd Faadlsleasadad:| (03.03)
Unless there is the true understanding of the absence of ‘the perceived’ (Drshyam), the truth cannot

be experienced at anytime in anyway; therefore seek to know one’s own essence.

(Such a knowledge-vision can be achieved only through the rational analysis of the world that gets seen as real at all times.
Analyze and find out ‘who is the so-called seer, who sees the seen’, ‘why the seen is there as real’, ‘what is concealed behind
the continuously changing patterns of sense-perceptions’, and so on.)

H Ug AHIAd dedTRGATId AMEATRUITE IdcddAeETaTy A=gAT| (03.04)

Such a (Vismaranam) state, is indeed possible! With such a purpose in mind, if you listen with absorption
to the exposition of this Scripture, then surely you will attain it; and not otherwise.

SOCHATST TS AFAATHIFHI auil AFAGTEETIGaRUTHATSTE | (03.05)

Hey Anagha (taintless one)! Though this world-delusion gets seen, it will be experienced as non-existing

like the colour of the sky, through the process of reasoning that is given in this Scripture.
DO NOT WALLOW IN DEBATES AND ARGUMENTS

T AT T A TRIATSIA HUeed AgeUeddl W FaT0TAGIT: | (03.06)

If the ‘cleansing of the perception’ occurs by the enlightenment that the ‘Seen (Drshyam) does not exist’,
then there arises the Supreme bliss of ‘Nirvaana’.

HGAT AMENIY Fodl Hadfere HacdPFATA detkia o fagfa:1 (03.07)

Otherwise, for people like you who are ignorant of the ‘Supreme Reality’, and wallow in the pits called
(countless) Scriptures (without discrimination, for the sole purpose of scholarliness), ‘final emancipation’ (Nivriti)

will not be possible even in many ‘Kalpas’ (Creation-spans of Brahmaa).

[Any Scripture which explains the Creation, or the existence of this world, is based on the belief of its existence.

Even if you spend your entire life-time in studying only these Scriptures, and not practise the realization of the unreal nature
of the world, then there is no getting rid of the perceived world, even after thousands and thousands of Kalpas.

Wallowing in the pits of theories and arguments never leads to the Moksha that is sought for.]
WHAT IS MOKSHA, AND HOW IT GETS ATTAINED?

AT RN aTHATAT T SAH: FAIGT 3o sTaledd [aHeTha: | (03.08)

Hey Brahman! The ‘Complete renunciation of Vaasanaas’ alone is the ‘excellent state of Moksha’;
so it is stated by the wise. That alone is the flawless means, hey Brahman!
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[‘Vaasanaas’ are the dormant ‘wants and needs and urges’ connected to the worldly-life, and reside deep within the mind.
They rise as concrete desires in course of time, and force a man towards their fulfilment.
A ‘man of the world’ exists only as an array of ‘Vaasanaa-fulfilment experiences’, and has no free will.]

gNoT araarai g adr Iafd el ahomar Raddad serfegddon JAT| (03.09)
If the Vaasanaas diminish away, then the mind dissolves off soon, like the snow-flake dissolving off
when the coldness of the atmosphere ceases to be.

I arEAAT ol O Hduse: ddlediaaed Abiaededal JATI (03.10)

The ‘cage of elements’ namely the body, is held together by the Vaasanaa, like the pearls are held
together by the thread piercing through them.

[A man’s life as a body-entity is just made of the succession of desire-fulfilment states.]
TWO TYPES OF VAASANAAS

areer fgfaem wiehr [er I Afor quT Al Siedall o: AT SIeATdATRIAT| (03.11)

‘Vaasanaa’ is said to be of two kinds, pure and impure. The ‘impure Vaasanaa’ is the cause of the birth;
the ‘pure Vaasanaa’ destroys the birth.

HATAGHATHRT TATEFBRRATIA JelotedHpy Uiehl Al ardar g1 (03.12)

The wise speak of the ‘impure Vaasanaa’ as endowed with a form that is thick-set with ignorance,
and as possessing of dense Ahamkaara, and thus leading to rebirth.

GeASicaIggR aeedl [EUar dyedisiacesd Rad ard=an gefa aread| (03.13)

That alone is called a ‘pure Vaasanaa’ which is the knowledge of ‘That which is to be known’, which is

maintained only for the sake of the body, and remains like a crushed seed having lost the sprout of rebirth.
WHO ARE THE JEEVAN-MUKTAS?

[The only Vaasanaa to be maintained by a ‘seeker who is after Moksha’, is the ‘thirst for the knowledge of the oneness of

the Supreme Self with one’s own Self” (Yoga). After realizing the truth of one’s true essence, one just waits for the body to
finish off its course of existence. This left-over Vaasanaa with the slight shadow-like existence of the individuality, is
harmless, and is akin to the rope-shape retained by a burnt rope. The duality is seen, but not felt as real.]

ATl Shaeasy Sy ardar g Er &% =% 5T &1 (03.14)

The trace of Vaasanaa remains in the bodies of JeevanMuktas (just for namesake) like the (illusory) wheel
that is seen in the rotation of a torch, and does not cause the succession of births (for them).

A YEATHAT HA A SIATAIHTA ATTAARET 3o SNeled bl ALTAT:| (03.15)
Those with the pure Vaasanaas, do not become the receptacle of the calamity called birth. Those men
of great intellect, the ‘Knowers of that which is to be known,” are spoken of as the ‘JeevanMuktas’.

Srawalhue UTEr AT TH FEHS: dASE YU] TEATH SRIFRORI=| (03.16)

For the annihilation of old age and death, listen to this auspicious account of how ‘Rama of excellent
intelligence’, attained the ‘state of JeevanMukti’.

HIGTS HARIS UHPHTHH Y3 U] I&AMH detd H AT/ FdT| (03.17)

Hey Bharadvaaja of excellent wisdom! By understanding this, you will know whatever is to be known,

once and for all.
RAMA GOES ON A SACRED TOUR

faamEffasmea T Iehadad: faaaaage eanfdRgdiaa:| (03.18)

Rama the lotus-eyed, returning home from the place of education, spent the days carefree, being engaged
in various sports.

3y TeBfd P g, edcTald JU, Uiy daiery Buaryg fardsd,
NAGUIAHAAUNCE ScehiOd HA: THET HHGA o el AgurRITToe: |

As time went by, even as the people stayed freed of all worries without any problem under the rule of
King Dasharatha, an intense longing to see a number of sacred places and hermitages arose in the mind

of Rama, the abode of virtues.

THafAaRicdadqued ol W, &0: Tanfda adt Jame Ja@sa’t| (03.21)

Raaghava, having decided to fulfil his desire approached his father; held on to his ‘feet-which had pollen
in the form of nails’ like a ‘swan holding on to the just-bloomed lotuses’.




Rama spoke to his father
AN aHTa aaaIadTa T GEHchUSd did AHG 1T ATEA| (03.22)

Hey Lord (Naatha)! Hey dear father! My mind is beset with a longing to visit the sacred places, temples,
forests, and sacred altars.

ASATATIAT qell Hhel DA | AT aad Ay caar AsAf o #Afard:| (03.23)

This deep request of mine, you must make it fruitful hey Lord!
There is no beggar in this world, who has not been granted his wishes by you.’

dreAIfehedTd
Vaalmiki spoke to Bharadvaaja
sfa Furfdar Tan afdda g dar faegsacdd TH TAAARTTH| (03.24)

Thus requested by Rama, the king then having discussed the same with Sage Vasishta, and sent away

Rama his firstborn, who requested like this (by consenting to his request).
DESCRIPTION OF RAMA'’S VISIT TO THE HOLY PLACES

YA AGTACAY, HIJFAT e TUT:, ASIATeIpddYpdacdTar,
feerdRmsuiRdfatresa gafead:, Rasdaianing Iegaats,
FafafdfRarhifuioagraiagsra qiva:, A avEreard, HdaErd saa:1 (03.27)

On a day marked by an auspicious star, Raaghava along with his brothers started from the house of his,
with the purpose of visiting the holy places. He was dressed in an auspicious manner (suited for the visit of
holy places, in simple white garments only, without the regular royal ornaments and attires).

The auspicious rite for the beginning of the journey was performed (so that the journey will be free of obstacles
and dangers) by the Brahmin-scholars who were guided by Sage Vasishta and the Brahmins well-versed in
the Vedic-Sciptures. He was accompanied by a few princes of his close contact.

His three mothers blessed him, and decorated him again and again with their affectionate embraces.

feTe: FaqueaNeqdamoTr aifgd: dare: qrEion a3sgass:
AT e sUAI G :  SSTadTdhiuicar RARa fRaATaer:

AT ATIYaToTe] TRYUITSIRAY: MeAlhAfegIledid TRTHIHA SATSITT| (03.30)

As he moved out, the citizens around him played aloud the musical instrument called ‘Toorya’;

the women of the city drank him off, with their eyes swarming over him like the bees. Like the
‘Hima-Mountain’ by the snow-showers, he who was dressed in white, was covered by the auspicious
rice thrown over him by the lotus-like hands of the village women. He moved all over the wilderness

(visiting many hermitages and villages), offering charity to the Brahmins, humbly accepting the blessings
spoken by the people, and observing with wonder, all the lands, in all the directions.

HARFY EIPRAEATHATCDIAMAAVS AT FATAGIATUICATAYAD H ol & -

AGEIRTOT Quanfay g o, SIS SFelledy de-a AL, Fealfehallideg Ia
Plfcleal AcTelHe TGl Adg, I TegHENERTadr Jofi = pooraoft =, Afdeear avg aur
A fadedr o faurn argeaf, yamT AfAY g gAReT = gUr aroRd AR T
heR Qe YT AAH I hATEIVATNATAE agdraee dd, ddged H el HTANS

AN ATHAGGFATETAT T ARAYT JAT Acgardel], THAA Hifdhd T AMAH TR J2T,
T F T eRY W& b, A=t aqRicuderts o fetaseeigson
FAATEIAN °, TS0 T FedT STeNion Jda =, ATl SRIvA] T UTaATAT AT GHT,
HANI: H THTH HIFAT T AEAG:, Tgsay eIy Helleld ALIICTe | HAUThee ATTdH A
THAAAFT FEATHATHAT SUAAT FIIE Teecal [dgdiGioriaelidmd@daR:| (31 to 42)




6

Starting from the Kingdom of Kosala in an orderly way, with the accompaniments of ritualistic baths,
charity, recitation of sacred hymns and meditation, Rama visited -

the sacred rivers, sacred places, forests, temples, open places, forests situated in deserts or the windy
places at the end of the forests, and the banks of the oceans at the mountain bases, and the ‘Rivers namely
Mandaakini shining white like the moon, taintless Kaalindi with abundant lotuses, Sarasvati, Shatadru,
Chandrabhaaga, Iraavati, Veni with her braided dark waves of hair, Sarayu coming out of Vindhya,
Charmanvati spreading vastly, Vipaashaa with her arm-like streams’, and the sacred places like ‘Prayaaga,
Naimisha, Dharmaaranya, Gayaa, Vaaraanasi, Shri-giri, Kedaara, Pushkara’, and the lakes like ‘Maanasa’
to be approached in a guided path and Uttaramaanasa, and the great centres renowned for their sacredness
like Hayagreeva Teertha, AgniTeertha, MahaaTeertha named Indradyumna lake, and the ponds, streams,
rivers and many lakes, and the temple of Lord Kaartikeya, and the Shaalagraama temple of Lord Hari,
and the sixty four sacred centres of Hari and Hara, and many strange lands, the four ocean banks,

the bower-filled slopes of Vindhya and Mandara Mountains, the sacred places in ‘KulaShaila Mountains’,
the ‘sacred and auspicious hermitages of great Raajarshis (Kings turned into Rishis), Brahmarshis (excellent
class of Rishis), Devas (engaged in penance), and Brahmins (engaged in ascetic practices)’.

Rama, who knew the art of respecting everyone (Maanada), wandered again and again in all the places

at the four ends of the Earth accompanied by his brothers. Honoured by all the Devas, Kinnaras and
humans, after fully seeing all the places on the Earth, RaghuNandana (the joy of Raghu dynasty) returned

home, like Shiva returning to Shivaloka after sporting in all the directions.
RETURNING BACK TO AYODHYAA

TH: gt fernafdhrot: grarfafefader g8 famseaedr faegd g2m (04.01)
Hey Anagha (taintless one)! Showered with a host of parched grains and flowers (as a form of offering

auspicious welcome) by the residents of the city , Rama entered the house like Jayanta, Indra’s son entering
the Heaven.

YUTHATATY U affs HIga-diesaIveheggra Jad: YUATIT:| (04.02)

Rama, who had finished his first tour of the Earth, saluted his father, his preceptor Vasishta, elderly
brothers, relatives, Brahmins and the family elders.

GelaaATqfera O fgseoa o Feaiaigararary Jear & #Hl Tl (04.03)

After getting embraced repeatedly by all the well-wishers, brothers, father and the groups of Brahmins,
Raaghava could not restrain his joy.

dfeAeTe aeRATITRITH: ey en Fgaeraafial (04.04)

In that house of Dasharatha, the directions were filled with the ‘sweet music of the soft bamboo’ as it
were, because of the joyous talks exchanged between Daasharathi (Dasharatha’s son) and his loved ones
(their mouths acting as holes of the flute, and resounding as music from the surrounding walls).

THATY TGATIE! THANHAICHT: @ HoTedledhebeleplellaelldel: | (04.05)

The celebration of Rama’s returning home lasted for eight days, with the people of the city intoxicated

with the joy of his presence.
DAILY ROUTINE OF RAMA’S CARE-FREE LIFE

399 § gd Ag dd-ugfa T auiad RfdureRegmarifaasdd: | (04.06)

From then onward, Rama lived in that house describing the various types of places and their cultures to
one and all.

UTTecUTT AT Fear TEIT JATTATY THETY Gelegdd T dall (04.07)

In the early morning Rama got up, worshipped ‘Sandhyaa’ as prescribed, and visited his father at the
court, who was shinning like ‘Indra in his Heaven’.

pyfEdfaRaidafieie e Fycar Raagyr aesHiued:
ST TUATIT FAecdl AAATgd: dRIsATRUTHIOT aaqdrbedheaaT| (04.08,09)

Engaged in discussing ‘various topics pregnant with knowledge’, with Vasishta and others for a quarter
of the day clearing many of his doubts, he took permission of his father and went to the ‘forest abounding
in wild boars and buffaloes’ with a desire to hunt, accompanied by a huge army.




dd 3N Heel Ppodl FATATGD shdA FiFAFAYa HeredT AT FHgTeA/MA| (04.10)
After returning home, he completed his bathing; consumed food along with his friends and relatives,
and spent the night in the company of his friends.

TAURITEAHATIRY HIGHAT He Tad: AT NI FHard Uefe ! (04.11)

With such a daily routine after coming back from the tour of the sacred places, Raaghava lived in his
father’s house with his brothers.

FUTAHATERAATAT AT Tlegedraal TRIAAT AT T I8 FaguREurerdrs=g |

Hey Anagha (blameless one)! With the conduct befitting a king, pleasing the minds of the good people like

the moonlight, with actions tender like the flow of the nectar, the flawless one passed his days.
DEPRESSION-STATE OF RAMA, AFTER THE SACRED TOUR

HAAMSA a¥ JIA Tgge TAGATRATA AT I A&HNSTY 4, (05.01)

Even as Rama, the ‘scion of Raghu dynasty’, had not yet completed his sixteenth year; and, Shatrughna
and Lakshmana were always by his side;

A G AT ARSI e, §@ Uredcgdid T JUTaGT@TAHAT, (02)

even as Bharata happily resided in his maternal uncle’s home;
even as King Dasharatha ruled the kingdom in a righteous manner as always;

ST T AN UchE He AfATH: PdAeT AU I« R JU, (03)

even as the wise and intelligent King Dasharatha, was discussing the topic of the marriage of his sons
with the ministers, daily;

paral IERET TAT fAeee Rya: SsomaAgied ded REaAe T 1 (05.04)

Rama who stayed at home after returning from the ‘Teertha Yaatra’ and started to fade out, like the

‘taintless lake in the autumn’.
RAMA’S CONDITION WORSENED DAY BY DAY

FAREY fAeMelel UTogdl A@ATES UThedae dd ANoATAAAEFSTH| (05.05)
The face of the prince with its broad (black) eyes paled into whiteness, and was like a ‘fully bloomed
white lotus with its garland of bees’.

FATTAHAAUTOT: THHATETT: THedTIRaMEISONHASITIRT I3Hd &1 (05.06)

Seated in the lotus-posture lost in thoughts, with his cheek resting on his hand, he remained silent,
and ceased from the performance of all the routine duties.

PATFI NI Geh: W WHGHAT: Aldre hegiicehiad fATpaATidaas:| (05.07)
Immersed in some worry slowly eating out his body, feeling extremely sad, highly depressed, he never
spoke anything to anybody as if he was a ‘motionless picture painted on a canvas’.

WeTeuRataaral WeddAT: ga: go: ThRITghATdR TRFATAHEEGST: | (05.08)

When the worried attendants pleaded with him again and again, he performed the fire-rites etc with
a ‘smile-less face resembling a faded lotus’.

Ud IUITARIE & IH IUETOTREATNFT HIRTaET dRATaIgéna | (05.09)
The other three brothers also attained the same state, by observing their brother, the mine of virtues,
depressed in this manner.

dAT Y Ty Weaeq HAY T U FEUTIRedTaarrar T3t (05.10)
Seeing his sons slowly emaciating away in sadness, the king along with his wives became extremely
worried.

&l d §F Teliedcdd TH Gel:gel: Yo NA7Udl are Jdiehdaeed d:1 (05.11)
o fhfREIT & g -@fdcgecdr TUGRgHT: TAT Tsiau=rer: qooida & fasfdl (05.12)

Though King Dasharatha questioned him again and again with concern, ‘What worries you my child,
like this?’, he never gives a proper answer to his queries. Just murmuring vaguely, ‘Nothing worries me
father’, Rama with his lotus like eyes, stays silent only, even as he lies quietly on his father’s lap.




DASHARATHA CONSULTS HIS PRECEPTOR
ddl &R IeT TH: fh Wearfacayzocadadd afis agdl ad, (13)

gcgh: Red@car @ afdsgfaar qu:,

Then King Dasharatha consulted Vasishta, the best among orators, and the knower of all occurrences,
as to what could be the cause of Rama’s depression.
Thus spoken, Muni Vasishta thought for some time and the king was consoled by words like this -

3T BRYT AHAH g-@HE] ol (14)
Y AuEhaar fadd T ¥ dATelsd PRUEAT defed Jod: |

gator Tefasaa faar sercar garfer 9u @ Feifed AaRaled| (05.15)

“Hey Great one! There is some reason beyond human comprehension for this depression-state of Rama.
Do not feel anxious about it. The noble beings (born on the Earth for some good of the world) carry the emotions
of anger, sadness or joy not for any lowly reason (like the ordinary people).

Hey king! The basic elements (that make the world), do not undergo changes, unless the creative or

destructive powers are acting fast elsewhere.”

MAHARSHI VISHVAAMITRA ARRIVES IN AYODHYAA
[Vishvaamitra was the son Gaadhi, and was a king named Kaushika. There was nothing that was impossible for a Rishi like
Vishvaamitra. He had revealed the GaayatriMantra for the good of the world; he had created a second heaven for a Chaandaala
king Trishanku; he had attained the position of Brahmarshi equalling Vasishta through the performance of fierce penances.
Actually he could himself have killed those worthless Raakshasas, but had arrived there at Ayodhyaa, to make Rama’s
incarnation-purpose to become fruitful. ]

g JiAAAT Fegalfd uifdid Weacaieya #Ald fpacaraudiamt, (01)

At the time when the anxious king was consoled by the ‘Lord of Munis’ (Vasishta) with such words
of wisdom, and decided to wait silently for some more time withholding his worries within;

uRflearyg darg Iy Fuasryg Ryay Seuerg THEdey Jdd:, (02)

even as all the queens in their private harems were apprehensive, yet were unable to comprehend the
reason for such a conduct of Rama;

vafdeaa @rer g e sfa od: FefiReamg gy aaaeaefag
TE Ty whfraur ey fha adEaecaddaiariea dad:| (06.03,04)

at such a time as this, arrived there the great Maharshi (Ghaadheya, son of Gaadhi) renowned as Vishvaamitra
(Vishva Aaamitra, a complete friend of the world) to meet the king of Ayodhyaa, since the ‘rites of Sacrifice’
performed by the wise Sage for the welfare of the world were destroyed by some Raakshasas, who were
conceited about their strength and whose fighting abilities were empowered by magic.

VISHVAAMITRA NEEDED HELP TO COMPLETE HIS YAJNA-RITES

WY T8 I8 ggAwocy unidd J & reaicafaeas gang | A sdAl (06.05)

In order to safeguard his Yajna-rites, he wanted to see the king, since he was not able to complete the
‘Sacrifice’ (Yajna) without obstacles.

daraul faamndead: duar A R #eden 3—eaARemegial (06.06)
Vishvaamitra of great spiritual prowess, the treasure-chest of many penances, wanted those Raakshasas
killed; and with that purpose in mind, he had arrived at the ‘City of Ayodhyaa’.

g Tl gAThEaN gRICTaTgard & “MNeATEId A Urd HifAh MmiRAT-HIA"| (06.07)

He wanted to meet the king and said to the door-keepers, ‘Quickly report to your king that ‘Kaushika’,
‘Gaadhi’s son’ (Gaadheya) is here’.

JET dgdd Hcdl AT TSR IY: HHedHAAH: I A arerd< Afedr:| (06.08)

Hearing his words, all the door-keepers quickly went to the palace, feeling highly apprehensive and
fearing his words (afraid of curses).

d Iedr Ustded [aaidT®iy ad: Ui MIeATAy: UdeRT: gaedarl (06.09)

The Pratihaaris (door-keepers) reached the palace of the king and reported to the king about the arrival
of Rishi Vishvaamitra.




9

HATEATAIT U TSTHAUSAA O HHUCT TGl ATETehIsH TAUA| (06.10)

The ‘soldier armed with the club’ (Yaashteeka), who hurriedly reached the ‘king seated at his court
surrounded by his ministers and counsellors’, reported thus.

The soldier holding the ‘Yashti’ spoke

¢ G AT ATTHTERIHTGT: SATATRUTSICISIC: JHATSOIATA &

Deva! At the door awaits the ‘noble personage of great spiritual prowess shining with the lustre of
the early morning Sun’, with ‘brown matted locks looking like the fire-flames (of the Sun)’,

HHERUCThed HAHGIUYY PAdied TeRl TEAIN: Hrofama=a| (06.11,12)

and he has turned the ‘entire ground with its flag flying high and filled with horses, elephants, and

soldiers’, into a ‘land made of gold’ (with his shine).
(The door-keeper was aftraid of even mentioning the name of great Rishi for fear of offending him.)

GREAT SAGE VISHVAAMITRA

DASHARATHA IS SHOCKED BY THE UNEXPECTED ARRIVAL OF VISHVAAMITRA
fegAToT I Hdgafa Tl faafas fgfa: o scagedar v sfa
ATEHTTAATRUY JUETH: H HHA THHA: WAedt SATIEIAI (06.13,14)

As even the “Yaashteeka’ was reporting to the king with his trembling voice that Sage Vishvaamitra
was here and waiting for the king’s command, the best of the kings (Dasharatha) rose up instantly from
his ‘golden chair’ along with his ministers and subordinate kings.

ueifoRd FedT T Jeaed HAlfeld: ITASATACITIAT TE HHIHE]d:
SOH 9 aArat faanfaEy #grE:| (15,16)

Garlanded by the crowd of kings, accompanied by Vasishta and VaamaDeva and followed by the

other kings, he hurriedly walked by foot to the place where ‘MahaaMuni Vishvaamitra’ was waiting.
(06.16) to (06.21)

MAHARSHI VISHVAAMITRA SHONE LIKE THE BURNING SUN WITH HIS BRAHMAN-LUSTRE

(Maharshi Vishvaamitra was a Kshatriya yet a Brahmarshi like Vasishta.)

Ga?l HIAAES GRATATEAT hellld BRUTAT [TAHAhHUTII,
He saw the ‘Best of Sages’ (‘MuniShaardula’ /tiger among Munis) waiting at the entrance area,
as if the ‘Sun himself had descended down on the Earth’ for some reason;

SITRI0T doTdThled &TA0T I FalerdT, (17)

(for), he was shining forth with the ‘lustre of Brahman-Knowledge’ and also the ‘majestic glow of
a valorous Kshatriya’; (was highly lustrous like the Sun)
SIS [Acd TU:-JaEIEETIAT STeraedl JaEhed,

his shoulders were covered by the matted locks which had turned yellowish by age, and had become
rough because of the many penances he undertook; (he was glowing yellow like the Sun with its golden shine);

FHCATHI AU T Fled AgAUTAEd 1,
he was like a ‘mountain with the cloud at its peak reddened by the evening Sun’, calm, pleasing,
shining and invulnerable;

{9 NSTATPR Ul AR dg: WRrelaiadlide qeedarged o,
TFERoTiaqule derar AU (18,19,20)

he was polite and yet had an unbending posture, with a shining body, his shine enhanced by the ‘lustre’
which was soft yet awe-inspiring, pleasing yet frightening, majestic and complete (unbroken);

HAAN TITEAMHEABHATATTEAT URTed Y &N HUSIHFIAATTH| (06.21)

he had an untainted cheerful mind; and held in his hand a Kamandalu (water-pot) filled with water,
the one and only blameless friend that had stayed with him, throughout his innumerable life-events;
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ROl dd AT AYRIERA&TORF A A>T [HAT: T
TS Tdeledddddded [OEAd dled - YaedediAdiard:| (06.23)

he had white elevated eye-brows, and was wearing the suitable “Yajnopaveeta’ (sacred thread worn by the
Brahmins); and being highly compassionate towards one and all, it was as if he was ‘sprinkling nectar’
with his sweet talks and looks on the people in front of him; and as they all kept looking at him, it was

the wonder of such a personality that entered their hearts along with that nectar.
DASHARATHA WELCOMES MAHARSHI VISHVAAMITRA WITH DUE RESPECT

AfAATCNFT 3UTell GIGATAATTRIA: YUTATH Ieled T TOTATIA T T ol |

AN AT Acdsh TATFaGITTh AYIGRAT |

da afasudEn: §d vd §add: Enrarfeshavld QEarArgRed:| (24,25, 26)

As soon the form of the Sage was visible, the king saluted from far itself, with the jewelled crown
touching the ground. The Sage also offered the due salutation to the king with his soft and sweet words,
like the ‘Sun himself saluting the Indra of hundred sacrifices (Shatakratu)’, (and offered his blessings).

Then, all the Brahmins led by Vasishta and others, worshipped him with proper rites by welcoming
him with due honour.

GARYTATT

Dasharatha spoke
IATFHATATAT HETAT A I T TIFTEAT: FAI FAAATFSATR: | (06.27)
By your lustrous vision obtained without our even willing it, hey Saadhu, we are highly blessed like
the ‘hosts of lotuses by the arrival of the Sun’!
GG TGEIUUT IGURITadiod daldea g WHAT cagdlda| (06.28)
Hey Muni! Today by your vision we have obtained that ‘blissful happiness’, which is beginning-less,
which cannot be broken into parts, and which is bereft of the danger of getting lost.

T AR o G YR gaid: HIGRTHARARIA JgI T&IAIET: | (06.29)

Today, we stand foremost among the blessed ones who follow the righteous path, for we have become
the object of your visit.

areH fheara

Vaalmiki spoke to Bharadvaaja

Td UehedlsT TSAAISY HANT: HEAY HHEATTAET HHUTAAA| (06.30)

All the Sages and the kings, spoke words of honour in a similar manner, and sat in their respective
seats in the court.
g Tocal Arfed d&Far MaEaARadd Uggdeal el FaIHAey ~gdgad| (06.31)

Observing the ‘Great Rishi’ who was garlanded by extreme prowess of penance, and afraid of
offending him by offering the welcoming rites in the hands of any other person, the king himself
offered the Arghya, with a face brightened by happiness.

b =T gfApEred mEese hAUT UGTAT Upded ol TqEddl (06.32)

The Rishi accepted the Arghya, and offered due praises to the king who was performing the
‘circumambulation ceremony’ around him in the proper manner, as prescribed by the ‘Shaastras’.

q T FOAaEdeT Uggacaedal $e ey dd TAYTsiaus| (06.33)

Having been thus worshipped by the king, he inquired with a smiling face, the well-being of the king
and his people, and about his wealth and riches.

afedd FANTET UeEd AAYSE: UK AIR—cdd JUesTdHg dd:| (06.34)

The ‘Greatest of the Sages’ met Vasishta; exchanged pleasantries with him and inquired about his
well-being after worshipping him with due honour.

&0 JATEHAAT GATdcdl THCT T o T FEAAAT ARSI AAAA
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TANTIAHANAT THY: HIGATTH: UTEWUT UUegy: HASATHIARGIA| (06.36)

All of them worshipped each other duly for a few minutes, exchanged pleasantries; sat in their respective
seats in the courtroom of the ‘Great emperor’; and feeling happy inquired about the welfare of each other
with affection, each increasing the lustre of the other.

sufder aed ¥ foanfae dea oaed 9 a1 99 o o =adeadl (06.37)

The king offered Vishvaamitra of excellent wisdom, ‘Paadya’, ‘Arghya’ and gifts of all kinds again
and again.

3 g RfRafcamfFaaava ussifodad arrafdg Masar gu:1 (06.38)

Having worshipped Vishvaamitra in the due manner, the king with his mind overwhelming with joy,
folded his hands, and spoke these words humbly.
GRY 3d1d

Dasharatha spoke
DASHARATHA PRAISES MAHARSHI VISHVAAMITRA

JATHRT FUTATUTaVHATES JATEILTOTIAHN TGRS TAT| (06.39)

Like the attainment of nectar, like the rains arriving off-season, like the blind regaining his sight,
your arrival has similarly proved blissful.
TATERAFUBICYISTAISTSTIT: TICATEIIATHA HAGIITHA dAT| (06.40)

Like the birth of a son through the wife dear to his heart for a man without progeny, like the wealth seen
in the dream obtained by a beggar when he wakes up, your arrival has similarly proved blissful.

JATTHAT T STEIATIHA JAT YUTEET JAT ATHT HAGHITHA dAT| (06.41)

Like obtaining the object of desire, like seeing a person loved much, like the profit gained by a man
who has lost everything, your arrival has similarly proved blissful.

TAT T TAHITCAT HAFT eRNTATIAT CIGNTHATCSEEdNEId o He | (06.42)

The bliss gained by your visit is akin to the happiness one gets, when the dead who has risen to the sky
comes back, hey Brahman! Hey MahaaMuni, ‘Svaagatam’ (welcome)!

STETellhfarardl & hEg J MfddATaecda daRATdgcacaAd geifd dl (06.43)

Who will not feel happy by residing in Brahmal.oka, hey Sage, however, your arrival also gives the
same bliss; I do speak the truth.

O WA: FEA: T T Favge aFaarst 7 g o waEarfdes:| (06.44)
What is your main purpose that needs to be fulfilled? What service shall I render to you?

You are a Sage par excellence, who follows the precepts of Dharma thoroughly.
Hey Brahmin of great learning, I must do anything that you ask for.

qd Uafereed qudr AfAquH: Jeicadgurd: qoaisfl Heraeaa| (06.45)

At first, you were only adorned with the title ‘Raajarshi’ (a king who was equal to a Rishi); but later, with the
lustre gained through hard penance, you attained the revered state of a ‘Brahmarshi’ (a Brahmin-Rishi); and
that is why, you are worthy of veneration for me, (and I revere you as an equal to Brahmarshi Vasishta).

TSI HYha J2T NfFHdeHqdT qur cagdarcifoRked:efaada AW (06.46)

The happiness gained by your vision cools my inner self, like the ‘joy gained by the ablution in the
Ganges waters’!

faard=oTerashra RN AT seAcagd Te-ggar=aeuraTd: | (06.47)

It is really a great wonder hey Brahman, that you, who are without desire, fear or anger, who are beyond
any attraction, who are free from afflictions of all sorts, have come here to visit me (an ordinary king)!

JIHETHI AEHATCHAAUGCHY Tog dFddlcdel dedaidgiak

HIETea SET0 & JAANTHA HAAHA| YAISEFIFAGAT TAIFATHAATHA | (06.48,49)
Hey ‘VedaVedya’ (one who is well versed in the Vedas)! Hey best of Knowers!
This place is sanctified indeed. I have been absolved of all the sins.
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It is as if [ am drowning in the bliss of attaining the ChandralLoka (oozing with nectar).
I am of the opinion that the great Lord Brahmaa himself has arrived here (in your form).
I feel purified and graced by your arrival, hey Muni!

CAGIITHAYUAS TN YGR>AdHT H Fhel Sed Siidd degaiiaad| (06.50)

By the merit gained by your visit hey Saadhu, today my life has attained its fulfilment; and the entire
life has been lived well indeed (otherwise, I would not have been blessed by your visit).
caTfARIIINTT Toedl Ulayed Yo dcaedd A gedesedeg STolraddT| (06.51)
Observing that you (of great penance) have come to visit me (an ordinary king), and after worshipping
and saluting you, I salute myself like ‘the ocean saluting the distant Moon reflected within itself’.

Iy A @ urAsf AlAggIa pafdcda dfgfg Aais@fa der #A1 (06.52)

Hey MuniPungava (eminent Sage)! Whatever task has to be performed, whatever is your purpose,
know that to be already completed, for you are always highly respected by me.

Tahrd J AAY @ FIASH PHAB | HITeAEcIeT A I IcUTATTA| (06.53)

Hey Kaushika! You need not hesitate to speak out your purpose. Bhagavan! There is no task that will not
be fulfilled by me for you (whatever be the difficulties encountered in fulfilling it).

I J IR &0 SHASTH GAd: |hdl AV I dad UWH HaT| (06.54)

You do not have to bother about the rightful manner of its completion (as it will not be done with any desire for
areward or boon). I will fulfil it for sure to its completion in service of you. You are the ‘Supreme divinity’.

AreHIfereard

Vaalmiki spoke
VISHVAAMITRA IS PLEASED BY DASHARATHA’S WORDS

SeATIAYY fAReg arrd Hfagaarcataer faiaas
gfIeorIRN IOIIRIE HlAguar: WaH SOH e§H| (06.55)

Hearing such ‘extremely pleasing words’, which ‘bestowed bliss like the words of Vedas’, which were
‘filled with excellent qualities’, which were uttered by the king, who was polite and yet knew of his
ability, and who was well-known for his valour, the ‘Best of the Sages’ (MuniVrshabha/Bull among Sages)
attained extreme satisfaction.

Tegedl TSRIGHATFRIHAGATIETR FEIAT HeTdoll TaATAAITHTTA| (07.01)

Having heard the wonderful and detailed speech of that great king, Vishvaamitra of great lustre, had
joyous horripilation all over his body and spoke in reply.

ICENGERETCIE]

Vishvaamitra spoke
MAHARSHI VISHVAAMITRA EXPLAINS THE PURPOSE OF HIS VISIT

T TAAGH ddddeAeIde AEAATHAET arasaRaiciat: |
Ig A gad arRd JET RTAAU T o TSAAEH, U3 FHAFUT| (07.02,03)

Hey ‘RajaShaardula’ (tiger among kings), such a speech behoves you, who are born on this Earth in the great
family of Raghu, and act always under the guidance of Vasishta.
Fulfil the task I hold in my mind, hey ‘RajaShaardula’, and act the righteous way.

3E 93 FANAS ey qeudy, q& faedehd 8T T&TH HA FREAAT: | (07.04)

I have started the performance of a Yajna for the purpose of attaining some Siddhi (fulfilment), and there are
these Raakshasas (persons with demonic nature) who cause obstacles to its completion.

gel el g IR Tt fagusrstieder dar g & I« Afaeafza @mrm:| (07.05)
Whenever I begin the rites of deities connected to the Yajna, these night-wanderers ruin my Yajna.
JgAT fafed AT TETHATIHN: AT FE AW A 2fAROT =1 (07.06)

Many times I tried, and yet these ‘chiefs of the Raakshasa-clan’ splatter flesh and blood on the ‘Sacred
ground of the Yajna’.
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HIYA AUTHT AEAIINhcFdh PAFA AecATEEATHTZRMGUET: | (07.07)
Harassed by such repeated obstacles, I feel exhausted; have lost all enthusiasm and have left that place.

J T A hrufcay gigdafa uifda qund & depdt a amoeaer f[ad| (08)

seelf I<creT a1 JF diEHHShd! |
I do not feel like getting angry hey ‘Paarthiva (Lord of the land)’, since a curse is not possible when engaged

in such (Yajna) actions; this is the discipline I have undertaken for this “Yajna performance’.
(I cannot get angry and curse those wicked ones, because it is against the discipline I have undertaken for the performance
of the Yajna-rites.)

CACHHTGIGTAEAT UTUAY HARIhelA| (07.09)

By your grace, I will attain the great fruit of the Yajna without any obstacles.

AT AATS ROMFIFAITTH|

You must indeed protect me, who have come here seeking shelter.

3if¥ar afeaRrerca Taasf@erar & a1 (07.10)

The disappointment given to the needy, lowers the nobility of a person (like you) for sure!

dqATed T AATAAGATIhA: Heegae A dd TAT IENTIGROT: |
d OF TSAGH TH HIURHA PHIhUaTer R I8 # argderd| (07.11,12)

You have your son Rama, who is endowed with all the auspicious qualities, who is valorous like
a spirited tiger, who is equal to Mahendra in prowess, and who is fully capable of destroying the
Raakshasas. You must give to me, hey RajaShaardula, that eldest son Rama, the valorous one,
who is adorned by curly locks on the forehead, and who fights for the right cause (SatyaParaakrama).

AT BY FIT I G T Aor@T TaTHT AsuhdREqdw HYfAfATR| (07.13)

Protected by me through my divine prowess, he is capable of killing the Raakshasas who harass me.
AT HRCINMA TEEUAAIh TIMATY el I Godl HiAeITd| (07.14)

I will bring about also, many good things in his life, by which he will be honoured in all the three worlds.
d T d TAATET TUTG BT fA/ARRT: P haRol gocar galor gdurer:| (07.15)

Those night-wanderers will not be able to stand in front of Rama, like the antelopes in the ‘ierana
grass-lands of the forests’, in front of a lion.

AU F e BIHeEATAGHATRd AT HHROT: Pl HRONF| (07.16)

Except for Rama born in the family of King Kaakutstha, no other man is capable of fighting them,

like the ‘mad elephants can be attacked only by the lion’.

tfca® f& O UraT: HrelgeiudAT (0 WIYUURAIHAT: Ppdledl: Hiudr 4l (17)
AT GigSded & D, FARAIAT URT STleedd urda:| (07.18)

Those sinful demons are the servants of Khara and Dhushana (cousin brothers of Raavana), are arrogant
with their power, are like the fatal poison KaalaKoota (swallowed by Shiva), and are like the enraged
“Yama’ (Deity of Death) in person. They will not be able to bear the onslaught of arrows shot by Rama,
like the ‘mud particles facing the continuous downpour of the rain waters’.

T QAP Meb DA I | TS ST A ST HFIHAH| (07.19)

Hey Paarthiva (Ruler of the land), you should not worry about your son.

There is nothing that is not to be offered to the noble ones.

Eed o AR Edieedifealy JaTa |TEAGIET: UIelT: Hieadd HUGAA: | (07.20)
I know for sure! Understand the Raakshasas as already dead.

Wise ones like us, do not venture in uncertain projects.

3% d¢ HSICHATA T Toldaasd afass Agldel I Iy EelRia:| (07.21)

I know the true essence of the noble Rama, so does Vasishta of great lustre, and others who see far
into the oncoming events.
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e AT Agcd I IAFT AAY FEUT Toeded FATHUS 3HTcAST argHAS A | (07.22)

If you regard Dharma as the highest, and desire the good fame that belongs to your dynasty,
then you must offer your son to me, as desired by me.

CARTTH H I IREAATAUT TETAT: Tl AEARART FAH I IROT:| (07.23)

The Yajna will go on for ten nights (and days incessantly), and those enemies who create obstacles to
the Yajna have to be killed at that time.

AT PIPHe¥d Gdl dd Afeaur: afsyaen: ad, dd TH Fasial (07.24)

Hey you of (the great) Kaakutstha dynasty, since the ministers and others under Vasishta have given
permission, you must let go of Rama.

ATATA PIel: Dielel AT AH TUT JAT ST A o AT T AT FHA:HUT:| (07.25)

You are a ‘Kaalajna’, and must know the importance of time. Before the time conducive for the Yajna
passes off, give off Rama to me, hey Raaghava. May auspiciousness be with you!

SRIATINY Pl  PAAGUIDRAT HEGGUDRISTT Rebdrdcaehlerd: | (07.26)

Do not give way to undue worry. A help even if it is very small when rendered at the correct time,
is considered as great; the great help which is rendered out of time becomes worthless.

areHIfereard
Vaalmiki spoke

SAdHFcAl YATHT YAISafed ao: RUH Ao fanfaar Fefa:| (07.27)

Having uttered such words of Dhaarmic nature (explaining the duties of a king), the ‘Muneeshvara’
of excellent lustre, the great Vishvaamitra, the embodiment of Dharma, remained silent.

Hedl gal AIARET HATFHTESONATIBGUUIUG H ap
Al g dad faafd av RaAEqRaaatsfiaass d:| (07.27,28)

After hearing the words of the great Muni, the noble king remained silent; unable to utter suitable words
(that would be conducive to the Sage’s request).
A noble man will not get satisfied without the assurance of the exact fulfilment of his particular request

through suitable words, whereas an ordinary person will be happy just by the fulfilment of his wants.
(Killing the Raakshasas was not a problem for the king; he could do it himself; but he was not ready to send his dearest son
Rama with him, as requested by the great Sage; and the great Sage had wanted only Rama for his purpose, and would not be
satistied with just the killing of the Daityas.)

DASHARATHA REFUSES TO SEND RAMA WITH VISHVAAMITRA

degear ToIMTeell TaAaTEd Hitd R oA ¥e: Aded UeHsard| (08.01)
The ‘Best among the kings’ heard the speech of Vishvaamitra; was stunned into silence for a few
seconds; and then spoke these words, pleading like a beggar.

CARY 3d1d

Dasharatha spoke
RAMA IS INEXPERIENCED IN BATTLES; I WILL FIGHT THE DEMONS IN HIS STEAD

SAMSAGET AT TSHaelded: o JGATAIHET UATH e W&TH:| (08.02)

Rama with his lotus like eyes, has not even reached the completion of his sixteenth year.
I do not believe that he is capable of fighting a battle.

Ao quit awam: ofa’E ut aar afkgar gg arearta R (08.03)

I am the lord of the complete ‘Akshauhini army’ (very huge collection of elephants, horses, and soldiers)
hey Prabhu; surrounded by it, I will myself face those flesh-eaters in the battle.

g & o ThledT e AATIRE: 33w gourioreiiar Feeadfa| (08.04)
ofd: @ed IRI0T AgegHediATd GEIfH g, AATAT HRONTAT FaE{| (08.05)
The mighty soldiers of my army are valorous and experts in all the war-strategies. I will be guarded

by them in the battle-field, even as I hold ready the bow for the attack. With these brave soldiers
by my side, I can even battle armies greater than Mahendra’s, like a lion facing the rogue elephants.
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aTell THAECIADY & AN Telldoided - QUed €8T Adear Omdia:| (08.06)

Rama is still a child yet; he has no understanding of the strength and weakness of the armies.
He has not seen any battle-ground, except those of the harems (where ladies may have some tiffs).

J AERIALH!, 7 T IgfAeRe:, T AsBRAIEAT doet: TIRAAY! (07)
hael qOUEUSY AIRUAAY AAdAG>Y Fea TRLMeT (08)
faedAy STfd 88 TTHARGHOTYTUIUERTY FaaeaioRAfAY| (08.09)

He is not yet familiar with ‘Shastras’ (weapons held in hand) of the excellent kind, nor has he any expertise
in battles; nor is he even aware of the ‘Astras’ (weapons thrown at the enemies with the empowered Mantra of

a deity) used by the soldiers in the battle-field. He knows only to roam about with other princes, in the
flower-gardens, in the city-forests, and in the bowers of parks that are spread out with flowers, which

are used as his private practice-ground for fights alone.
RAMA IS IN A DEPRESSED-STATE AT PRESENT

3T Afdal Feledd APITAuIATcedad ¢ TeH: FUeal gROT: He:| (08.10)

Moreover hey Brahman, because of my own misfortune, he is emaciated and turned pale now,
like a ‘lotus at snow-time’.

AA e d feq Terafaded - Weuddarear qoull fasfa dhaere] (08.11)

He does not even walk around the house-ground.
Worrying about something secretly, he stays silent always.

TER: HeHcAISE depd Al RET Taidrel o - aRdr 1a:1 (08.12)
Hey MuniNaayaka, apprehensive about his condition, I along with my wives and servants have become
essence-less (lost the spirit), like the ‘clouds in the autumn season’.

STASH Far arel INTAATSYT aRMepet:, Y AR T J¥T Ag We A= | (08.13)

This son of mine, still a child, has emaciated his body, being stuck by some unknown mental agony.
How can I send him with you to fight the night-wanderers?

Y ISIATESINCTY Al GURACISAGTT GERT el #AeHd| (08.14)

Hey MahaaMati (Highly intelligent one)! The ‘affection felt for a son’, is more blissful than the ‘company of
young girls’, or the ‘taste of nectar’ or even the ‘ruler-ship of a kingdom”!

Y gledl HATRFATEY ollhy Weal: Yaeteed Hedlsi Fad dTawTA| (08.15)

Even those who follow the righteous path in all the three worlds, take over difficult enterprises demanding
extreme suffering, only for the sake of attaining a son’s love, for sure.

FAASY U GRIETSTe AAIYE o AT FAMGeT TaHET @Y Tyl (08.16)

Men give up lives, wealth, wives easily, but not a son hey ‘MuniShaardula’, for this is an inborn nature
of all the living beings.

TETAT: FIDPATUT: HEIGTAARET: TAEAAIATcacd hlariag:asr| (08.17)

The Raakshasas are known for their cruel deeds, are experts in many deceitful tricks; it is unbearable
to even think that Rama will face them in the battle!

gt & wAor el dicwe Shfaq Shfaareiah & wer agasfd (08.18)

Removed off from my son Rama, I will not bear to be alive even for a second; if you want me alive
and well, then you should not take Rama away from me.

ATTSHEHOT HH ST Bl §:WeAlCUIIGAEcdd TedR: Febr HAT| (08.19)

I have passed nine thousand years as of now, hey Kaushika, and these four sons have been obtained
by me after a long struggle.

JUIAHIEASAD! TH: BAATA: d g T URITed F SHATH| (08.20)

Of them all, the most beloved of all is Rama with his lotus-like eyes.
Separated from him, the other three also will not hold on to life as such!




16

T TT A HIAT A TETHT i degaeld o Fadare] fafg ame) (08.21)

If that Rama is the one you want to take away with you to fight the Raakshasas, then consider me
as dead only, when separated from all my sons.

IUITATCHSTT & MATT A T, VY YHAAT d€ATT TH AHAA| (08.22)

He is the dearest of all the four sons, so you cannot take away Rama the eldest one, who rightfully
belongs here.

ARMREREe &= A Ife TACHd TRSITEATGD AAT F§ ool AA| (08.23)
Hey Muni, if your intention is only the destruction of the ‘army of night-wanderers’, then,
take me along with you, accompanied by my four-fold (elephants, horses, chariots, foot-soldiers) army.

fheia TaTaTEd  HET QAT BY T J fRISHAON: & JAfd auTT A THeA| (08.24)
How much strength do those Raakshasas have, whose sons are they, of what size is their army;
explain all these things to me properly.

BY AT Yhdcd JUT THUT IGTH ATHbdTIRhsel=aAT a1 G AT (25)
Fd A A HIAIAT A HEROT TATTed qEATATATH | fcwp & T&TET:| (08.26)
In what manner are those tricksters in battle have to be attacked by Rama, or my children or me,

or how one should tackle those unfortunate creatures in the battle field, explain in detail everything

hey Bhagavan, for these Raakshasas are haughty by their power.

(The king was also apprehensive about starting enmity with Raavana the Lord of Lanka, the most powerful Daitya who

had taken over the control of all the three worlds. Fighting his brothers Khara and Dhushana would be an invitation to death
or sure. He did not want his dearest son Rama, to enter any battlefield anywhere on the Earth or Heaven or Paataala.

‘The child can just féel content with hunting some wild boars in the nearby forests; that too accompanied by his army only.
Rama will just quietly rule his little Ayodhyaa-world; marry; beget suitable children; and enjoy all the pleasures of the world.
What more could anyone want! His precious son will not surely go with this Sage and fight the Daityas.

Even he himself would not dare to offend Raavana’; so thought the king.

Blinded by his excessive affection for his son, Dasharatha had lost his Viveka,; and poured out harsh words at the great Sage.
He was not even aware that his son was getting frustrated by the weight of this affection, and was suffering like a bird
1mprisoned in a golden cage.)

I & At Taul JrH TaTH: FETSAAUTHTET QAT fmead) Ha:l (08.27)

¥ 99 AW fqed HUfd fher g, dcdamst & AhT: TAT T T gUca:| (08.28)

It is heard that the Raakshasa named Raavana of great valour is actually the brother of Vaishravana (Kubera)
and the son of Muni Vishvavasu.

If that person is backing up the obstacles created by these Raakshasas, then we ourselves are incapable of
fighting that wicked one.

Tl BTl GUITEIRAIANTT: HITasYed ATfed Tellded T Hleld:| (08.29)

Even as the body ages, hey Brahman, the abundant prowess and the valour that belong to people like us,
increase (in youth) and decrease in course of time (as the body grows old and feeble).

HATEATG I rel [EUNCY WY o HHAAT: G TAT IR fevsr:| (08.30)

On this present day, we are not strong enough to face the enemies like Raavana and others; this is indeed
the play of destiny.

TEATCHATG, UHST $T cd AHA Ah [AA YdTeUATIRT Hdlies WaadH| (08.31)

Hey ‘Knower of Dharma’ (Dharmajna), please act favourable to my son.

You are the Supreme divinity for me of diminished fortune (for I cannot be of service to you).
eeradreydl J&T: UdIUeean: & AP [T Ag 6 ga: gour JiRA| (08.32)

When the Devas, Daanavas, Gandhravas, Yakshas, birds (like Garuda), and Naagas (like Vaasuki) even,
are not capable of fighting Raavana in the battle, what can humans do?

Ferdiadl fdAE iU WaTE:, dd Y T APl T/ T JET dleleh:| (08.33)

That Raakshasa (Raavana) steals away the strength of even great valorous persons (like Indra), who
face him in the battle; we are incapable even of fighting with his younger kin!
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IYHATAH: Plel: Teldipddsoted: TaAsi 1T S Il ardehoton:| (08.34)

This is another phase of time where even good people lose their strength, where even a ‘king of Raghu
dynasty’ (like me), is stuck by old age, and has turned weak and reached a wretched state.

HYAT U] Seleg=Tead d AW: Fd HAUAcTIIET HAd AGITH GIHhA| (08.35)

Or, even if it is ‘Lavana’ the great Asura, the ‘son of Raakshasa Madhu’, is the one who disturbs your
Yajna, even then [ will not allow my son to go with you.

Fralugeearda gal daradiuAl Jeafdeaadt qfe @ 9 qreanfd gawsA| (08.36)

If you say that they are the sons of Sunda and Upasunda (Maareecha and Subaahu) that disturb your
Yajna, even then [ will not allow my son to go with you.

HY TSI AFRRACAISTFIEAT I IIHTAT J o TRATH AP FTIATCHA: | (08.37)
If you use your divine power and take him away, then, I am dead for you (I will instantly give up my

life separated from Rama)!

Other than death, I do not see any certainty of my victory.
(If you take Rama away, I will die for sure; if I myself fight these Daityas, then also I will die for sure; for Raavana will
not take this offence lightly. He will destroy me and my whole family without hesitation.)

Vaalmiki spoke

ScgeFcdl Hgade THgeIsHl dhedlel FAFATHIT AT
ATTHICATUTATY [ AgTeAT WSIniad Steral & H@HAE: | (08.38)

Having said these words in a pathetic manner, this ‘great king of Raghu dynasty’ stayed drowned by
the shock of Vishvaamitra’s true intention of arriving there (with the sole purpose of taking away his dear son).
That noble one was not able to come to a firm decision, like a ‘man trapped in the high waves of the

ocean’. (He was sure that he will be cursed by the great Sage, for he had oftended him by breaking his promise.)
MAHARSHI VISHVAAMITRA GETS ANGRY AT THE KING

degcdl gad Jd8T TAUATHaTo] GHGHIAeh! a1 Ycgdrd AL | (09.01)

Hearing his words, whose eyes were moist and troubled by his affection for his son, Vishvaamitra spoke
to the king with anger.

“HREAENTT YT Tl FAC, § HATeh T cal FITATHT Ao | (09.02)

“Having promised that you will fulfil my request, you are now acting against it.
You, having become a (brave) lion, now desire to have the nature of a (cowardly) deer!

TEATOTAGDIST F eI TATIT: F FHerad Aed MATMESORRAT: | (09.03)

This is very unbecoming of a person born in the family of Raghu; it is completely against the virtues

that belong to the great dynasty in which you were born; for the cool rays of the moon never turn hot.
(None of your ancestors have acted in this manner in the past, and have oftended any Rishi like you.)

Ifg & d &7 TFASATH TN, EUT: FHeed T Ha FaeUa:| (09.04)

If you are incapable Raajan (of fulfilling my request), then I will return back as I came, without my
purpose getting fructified.
Hey Kaakutstha, having broken the promise (by bringing ill-fame to the great dynasty), stay happily

with your sons!

(Vishvaamitra addresses Dasharatha now as ‘Kaakutstha’ to taunt him about his cowardice.)
MAHARSHI VASISHTA ADVISES THE KING

dfeA=palid i@ #AecAfa Tard agun P Ua=T HIATAAG| (09.05)

When the great Vishvaamitra was overcome by anger, the entire world shook making the Devas also
apprehensive.

srafdNd faerg Sorferd FeEdfa yladagad! SAafas! arergasdidl (09.06)
Understanding that Vishvaamitra, the well-wisher of the entire world was angry (because of the offensive

words of the king), the wise Vasishta who was well-disciplined and had a composed disposition, spoke
these words (to the king).
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afasar

Vasishta spoke
SEATRUN Pol ST HIETGHATI: HATeGRY: AHATE IO
gfadAT=gaar Heal o 93 T | (07,08)

“You are born in the renowned family of King Ikshvaaku; you are the great Dasharatha praised as the
‘personified form of Dharma’; you are the ‘abode of all virtues’ that belong to the entire three worlds;
you are always of steadfast character; you act the right way at all times; such a person like you cannot
afford to act against Dharma like this.

Py sy farearar wefor aerar ga: Tawst ufaueea, 9 9o ageehy,
HATEHANNET qaed PATA | (08,09)

You are well renowned in the ‘three-worlds’ for your righteous nature, and have earned a taintless fame;
and have always acted as per the duty prescribed for you. You should not act in an unrighteous manner.
You must obey the words of the ‘Muni” who is the ‘Master of the three-worlds’.

RO YT T sl Pdd: IEYA W& dEAGIH faHeT| (09.10)

After offering a promise, if you do not fulfil his request hey Raajan, then that will prove to be against
the codes of Dharma ordained by the Scriptures. Therefore, permit Rama to go with him.

SEATHARASATAISTT FII GARATSTT Heel TSI AGTRT DISUL: UreAfAeATA| (09.11)

Being born in the renowned family of Ikshvaaku, and well-known for Dhaarmic-rule as Dasharatha,

if you yourself do not keep your words, then, who else will ever keep their words promised to others?
(You will set a bad example thereof])

JeACITGUONAA IIeRUT Seda: FAar o fafg=died, df d &q cadmerd| (09.12)

The conduct modelled by people like you alone, makes the people to stay disciplined and truthful;
you should not prove otherwise.

IH QR SAAEd AT FATSHAPATE a1 i AsAfed T&THAT:| (09.13)

Guarded by this ‘lion among men’ (Vishvaamitra) like the ‘nectar by a wall of fire-flames’ (at Indra’s palace)
the Raakshasas cannot hurt Rama, whether he is learned in the art of weaponry or not.

oy fIuEaeyd, TY dRiadl @, TV JEeATfdl |, dudm O WRIUTH] (09.14)

This Sage is the personified form of Dharma; the best of valorous men; the most intelligent of all in the
world; and the supreme abode of penance.

WsE fafay afd IR I Tor, dAdeed: QAR J T deeafad HAA| (09.15)

He is proficient in all types of ‘Astras’ prevalent among people in all the three worlds.
No other man is capable of knowing them all; nor will ever know.

F a1 G HIAAGI T T TETH: & AT JeTYdT: FHAT: TR/ FAA:| (09.16)

None of the Devas, Rishis, Asuras, Raakshasa, Naagas, Gandharvas, even if they all group together
can equal the prowess of this Sage. This ‘Muni’ who is renowned in the three worlds, is of such a
powerful prowess, and of great lustre (of penance).

VISHVAAMITRA’S POWER OVER ALL THE ASTRAS

[Various weapons are the righteous sons of Prajaapati Krshaashva, who had entrusted them to Vishvaamitra.

The Devas requested Sage Vishvaamitra to entrust these weapons of Prajaapati Krshaashva to Rama.

Prajaapati Krshaashva married Jayaa and Suprabhaa, the daughters of Daksha Prajaapati, and to both were born fifty sons
each. All the sons were really the Astras called Samhaara (Destruction powers).

Vishvaamitra, by the power of his penance made these hundred sons (Astras) of Krshaashva, his own.

It was these Astras which Vishvaamitra gave to Rama and Lakshmana.]

(Prajaapati is the lord of a Creation. Any Brahmaa, the Creation-level of intelligence can produce any number of Creations
and create their Lords also at his will. Krshaashva and Daksha, both are Prajaapatis.

‘Astra’ means the power of a deity that can be added to any weapon (to even a grass-piece) through a chant.

These Astra-deities were under the control of Kaushika now.)

IEAEH PAAT W: WAGeI HIABR QU & FaT Asd HAIA| (09.17)

Krshaashva gave this ‘Astra’ which cannot be subdued by anyone, to this Kaushika.
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They followed him to his kingdom, being under his control. (Krshaashva created these Astras and they are like his
sons, and Kaushika obtained these Astras from Rudra through his penance.)

d & O AR JSafagdiudT: TadaedeledRl Ifadedl delerd:| (09.18)

Those sons of Krshaashva who are like the sons of Prajaapati, and who were shining with lustre and
power, followed him.

ST T GUHT A eTIvA GHEAH, TAE] AUcaliel Ad WAGSIH | (09.19)

Actually, these sons were born to Krshaashva from his two wives named Jaya and Suprabha, who were
Daksha’s daughters, and who had beautiful waists; these two gave birth to hundred sons (‘Astras’ or the
powerful deities of the Astras) who were unconquerable.

USRI gdToorel ST oea’T QU auref FIAITAT d &THAT: HIATTROT: | (09.20)

Jaya through her penance obtained the boon, and gave birth to fifty sons who were capable of destroying
the army of Devas and who were capable of fulfilling her wish.

GUHT SIAITAE GAU>TIA W HEIWeH U RI=aelad: | (09.21)

Suprabhaa gave birth to fifty sons named Samgharsha who were terrifying to look at, and who were very
powerful.

TadrT Agrdon A |

This Muni renowned in the three worlds and shining with the lustre of Astra-Vidyaa, is of such a prowess.
J TS giE fadear dgaeral (09.22)

Therefore, You should not feel apprehensive about Rama going along with him.

HiEFAHTHadH Heleo I Fld qouey aral
TS FATTIMRcaAT (AT i s JAT fAHS: | (09.23)

When this Muneendra’ of such power stays next to a man, he will become immortal even if death strikes
him. Do not act wretchedly like a fool.

areHIfereara
Vaalmiki spoke

aur afes gaid e GRY: d GUEEHAAT THATIE FAGHOH| (10.01)
When Vasishta spoke these words, the king felt soothed, and sent instructions to his son Rama to come
there immediately with his brother Lakshmana.

“OfdeR HEMETg TH TeUWRIhH ToleAuTefdeaa guary oA 3fa
e fgElsHl aTcdted RaAfeel. FRAAAUIECT HIAr FEAfAH| (10.03)

The ‘Pratihaari’(gate-keeper) who was ordered by the king as -

“Bring ‘Rama of strong shoulders andrighteous valour’ here, immediately for some auspicious
purpose, along with his brother Lakshmana” -

went to the harem-palace; returned within a few minutes and reported to the king thus.

“Zd STauURGY TH: Tafeey faaam: afeyay I veug: wae IAT| (10.04)

“Hey Deva! Rama who destroys the enemies with the might of his shoulders, stays at his palace with
some untold suffering, like a ‘bee that is trapped inside the lotus at night’.

TSI Ut afth CIR™T dehd: 19 hEgied [dae TAFTsia [@eadl:| (10.05)

He (mechanically) repeats that he will arrive here within moments, but immediately gets lost in some other
thoughts. He does not like to stay near anyone, and remains distressed in the mind”.

SgmhEdd HUTAEd TATR ST AATATHITATE UUTS I JATRKH
By Hrefraul TA, 3Td YET ALHAT TANHISI: TWeal arergaAe HEATAHA| (10.07)

The king who heard his report, consoled the attendant of Rama, and inquired slowly as to how Rama was,
and what his conduct was like at that time.
Questioned by the king like this, the servant who was attending to Rama, spoke like this to the king.
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AHH sl Sdid

Rama’s attendant spoke
RAMA’S ATTENDANT REPORTS RAMA’S DEPRESSED STATE TO THE KING

CEATBIAAT g IRIdA g W We TRFATA TH g ddl (10.08)

Hey Deva, it is indeed a sad state that we still keep these logs of bodies alive, when your son Rama acts
so dejected and is withering away like this.

AT TSTIUATET I AMT: FIATEN LTI - T goel: TAMIAITEATER
fscauR 3nfee IRAFTdea: HAd J HUTT arl (10.10)

From the very day he came back from his sacred tour with the Brahmins, Rama with his eyes resembling
the lotus petals, acting depressed in the mind, performs (with disinterest) or (completely) refrains from
the regular rites of the morning and evening times, though reminded by us with repeated tries.

EAACATIATCIANISIATCY G Wil & A 3rTcaR=aiaR:| (10.11)

Being averse to bathing, worship of deities, accepting gifts, eating etc, the prince does not eat anything,
though we plead with him, feeling highly concerned about his health.

Alelled: RAR AP daIaTaSor o T hHrsfa heanfdarafaia ardes:| (10.12)

He does not any more play and sport in the swings with the pretty attendant-maids of his palace
play-ground, like a ‘Chaataka bird avoiding rains, against its very nature’.

AOTRIA G U AThgIehehld i Icdegdied o Jefeatardiaud JuT| (10.13)

The bracelets and armlets made with bud-like gems, does not please him at all, like a ‘heavenly being
does not like to fall from his lofty state’. (He feels that such things are too lowly and dirt-like.)

PIEcayfadihy qecpgHay ddaciiey Hacafafaurgard| (10.14)

He feels sorrowful when ‘inside the bowers of creepers’, where the winds carry the fragrance of the
flowers, and where sport the beautiful girls, trying to attract him.

Fegeadiad g Uere gk o areuyuiaioRe ded aRT@TA| (10.15)

Whatever object is presented to him as attractive, interesting and pleasing as per his particular tastes,
he feels sad by their very sight, with his eyes immediately getting filled with tears.

fepfdra: gueRe=T: yepted: QT 3fd Feaiaoay aride: aRidzefd| (10.16)

When the dances are performed in front of him, he blames those girls saying ‘why these girls are trying
to hurt me (by causing disturbance in my silent state)’.

HISTH A I T A AHeATA A AlfAdegcdiaieadd| (10.17)

He does not show interest in tasty foods, soft beds, speedy vehicles, variety of sports, bathing in the cool
rivers, staying amidst flowery bowers, as if these are all the things that belong only to insane persons.

5 duer 6 fauer 6 e fpfafEad: Fdaaraq scgaaar qooliddrsafasdl (10.18)
‘What matters if there is prosperity or calamity, what value is the grand palace-house, or the various

desire-fulfilment states; everything is unreal and momentary,’ saying these words, he reverts off to
silence, and seeks solitude.

Afa ey d #NY Adaseta 9 9 fasfa Ry AladaraeFad| (10.19)

He does not show interest in amusements; nor does he drown in pleasures.
He does not do the routine works; but stays always silent.

faeTeTeihdeddl sodiodalde: dAldegdied o AN FIAT dedde JAT| (10.20)

The pretty girls, who are like the ‘graceful creepers’, with their beautiful curly hairs and amorous looks,

do not interest him any more, like the ‘female deer does not attract a forest tree’.
(He shows no emotional response to anything around, and stays like the emotion-less inert tree.)

Ty Ry ARy Ry T RERnfY 3Ry R 5@ Seqyl (10.21)

He wants to be all alone in solitude, in lonely places like the river banks and the forest groves; and,
like a slave sold off, stays away from all the people (alone and sorrowful about his plight).
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TEUTARATGIAWISIAETAT T URSUTHATT U FisgaTid duiea=a| (10.22)

Not interested in dressing up, or drinking, or eating, he acts like a ‘wandering ascetic who has taken
the vow of renunciation’ (Parivraat).

Thd TG STAYY ST o FHCADAT eodr o Iafa & Wil (10.23)

Always staying at places that are empty of people hey king, he remains silent;

does not laugh (by thinking about youthful pleasures); does not sing (by losing himself in the beauty of nature);
does not cry also (when pained by some ordinary misconduct of his brothers),

but is lost in some unfathomable thoughts (in a very serious manner).

TEUITHA: YeIHAAT ATHAMETA BUTSITAAGT dhdel TRIASA| (10.24)
Seated in the lotus-posture, holding his chin with his left hand, he remains staring at nothing in particular.

AMFAAHUET T ASid Teldl AlGid AETARIT UG Wgag] (10.25)

He does not feel proud (of his royal status); nor does he desire the royalty!
He does not feel elated or depressed in happy or sad occasions.

a faer: fraat aifa 16 wAfd Reefea 16 warafa fearnfa oo feagarafal (10.26)

We cannot comprehend what he wants to attain, what he does, what his wants are, what his thoughts are,
or what he attains, how and what he is after.

U PRAAANT Ucae anfa urogdr fORmT gege anfd Re=d 3a ga:| (10.27)
He is gradually becoming paler and thinner, and is showing increased disinterest in everything,
like the tree at the end of autumn season (which stands bare without leaves or flowers, shedding off everything).

Hgardl addal et AFETE A dreendd d&ia ufafaeariaa f&rdl (10.28)

His brothers Shatrughna and Lakshmana also, who always act as the followers of their brother, stay like
his reflections hey Raajan (and show disinterest in everything like him).

Y TATPIETN: ARSI g -geaeerear & fhfaeafa qooflemea @afkd:| (1029

Though the other kings, mothers and servants inquire about his problems repeatedly, he says ‘nothing is
the problem’ and stays silent, not feeling interested in any more talks.

HUTAATTRAY AT HEAY FAA: HAT: 3 TIAITT HIAAGATET Ggooradd| (10.30)

‘Do not be attracted by pleasures which please only at the moment of experience’, so he instructs his
close friends who stay next to him.

AATTAHRFITY EY MEITAY T RIEAATHAEAS ARFAAGIATI| (10.31)

He shows disinterest in all the various amusements of art-forms, presented by the girls and the assembly
of friends; and looks at those things as impending destruction.

AgAgEAR—raueuafaafoida BdRId drhedr qAHT: wamafal (10.32)

‘Ah the life is ebbing away with actions which never lead to the Supreme rest’;

he sings again and again like this, with a pitiful voice.

FASHATA UHEY aeeaAAgolidd JaUediRdledd sHcI=IAAT Hid:1 (10.33)

If anyone addresses him as the future emperor, he like a ‘Muni’ stares at him as if that person is crazy
and is blabbering nonsense; and laughs aloud at him.

 UrhATRUIAfA, a7 J QUIITd, lcga«ll §99 GEAATY a&dfa| (10.34)

He does not pay attention to anything spoken to him; he does not see with interest whatever is in front
of him; he ignores anything that is brought to him with care.

TITRRRRITSIT TR ScTA deAd fd ATadisTT  JIad| (10.35)

He never feels surprised or amazed at anything and considers it as mind-made only,
similar to the (mind-made) ‘lotus blooming in the sky’ or the ‘forest covering the sky’.

PIeATHCIIAEINYT HASTT HeAua: o Aedfed gifd URT 3a Hederd| (10.36)

Though he is in the midst of attractive girls, the ‘arrows of Manmatha’ do not pierce his mind,
like the ‘rains falling on the hard rock-surface’.
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HUEHGAEATFAEG R fF qaagReAfa adeaaiia gugesidl (10.37)

‘Do you want to possess the wealth which is the one and only abode of all calamities? Take it all”
so saying he gives off everything to the needy.

SIAUTCT HUfGAT Houarad: AdAssgfear Afd sleeyemafdl (10.38)

He recites verses which instruct ‘this is prosperity; this is calamity; all these are imagined concepts and
mind-made delusions’.

T EAlsEAATAsE AR mIsTT ot Sl I1fa Reg ”EfFcda aagat| (10.39)

He says with amusement ‘though a man screams that he is ruined and is an orphan, he does not get any
dispassion (even when met with worst circumstances of lie); it 1s indeed strange’!

ThIARMel TAUT RYenidar Jrfdcy Eudad ad Wegumrdr:| (10.40)
o fasr: b FAgeTel a8 dRRad: $F: dHAUAET AT & @ Harl (10.41)

Since Rama the ‘Shaala tree of Raghu-forest’, the destroyer of all enemies, stays in this condition, we are
extremely worried. We do not know hey MahaaBaahu (one with mighty shoulders), how to react to him.
Hey lotus eyed one, you alone are our refuge.

TSATAAYT [AUAUCERATT: FHI=I AT : HsadAfd T (10.42)

If any king or any Brahmin tries to instruct him about anything pertaining to the administration science,
he smiles at them as if he does not understand their words, and ignores them.

TCASTHE TR ST Tgicdd HAcdgeq o Yareafa fAvita dfew:| (10.43)

‘That which is spread-out all around with the name of Jagat is not real; nor am [ real’,
thus he stays ascertained.

ARI AcAT A T F ToF F T AR o JUel o TAuer da&aEdr a1 Tt afe:| (10.44)

Hey Vibhu, he shows no interest in anything outside like women (pleasures), himself (his well-being),
friends (company), kingdom (royal status), mothers (attachment to relatives), wealth (possessions),
and calamities (the safety of oneself by avoiding them).

favearet fAtsdt fAlersat faweue: a Hel T fq@isE A aTaTHS HAH| (10.45)

He has no ambitions, yet acts disappointed; he has no desires, yet acts restless; he is not foolish,
yet not free of worries also. That is why, we are concerned so much.

fF gaa Tparearidr: b T foprefiear sfa A aaarded: UoTeAmTaR: T&Ud:| (10.46)

‘Of what use is wealth, mothers, kingdom or desire-fultilment’,
thus despising everything, he is ready to give up his life also.

HNSTTYN TAY T AR ATAR RIASITAITHTRI TR JAT| (10.47)

Like a Chaataka bird suffers when the rains are absent, he suffers at the sight of pleasures, life, kingdoms,
friends, fathers and mothers (as if scorched by their presence).

i i FANAT AMETTER LMo ATIAHAGAG ] Tag GaaR: | (10.48)

Let the compassionate master (you the father) uproot this tree of depression, that is growing fast,
by spreading out its branches in his dear child.

dE dRFEIHTTET FATTAHAIedd GARSITAATAIT gt gfafawraal (10.49)

Hey Prabhu, when he is acting like this, depressed at everything and everybody, the entire world that is
filled in entirety with enjoyments, is slowly poisoning him.

ST TeATHT: P SAEAHeIdA Upd cFaer d A fAIAR—AG &a:1 (10.50)

Which great man is there in this world, who is capable of getting him engaged in the regular activities?

AATH AGHAURET HASTHAT: HhoaATTadH: Tohel HIYT
FHIdl dgce dAl &Wieaaddl HIa ARFRAd| (10.51)

Which noble person will remove completely, the darkness of his mind, through proper instructions,
like the ‘Sun shining over the Earth with the lustrous rays, removing the darkness instantly’?
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ICIEEREEIE

Vishvaamitra spoke
VISHVAAMITRA ASKS THE YOUNG ATTENDANTS TO BRING RAMA TO THE COURTROOM
TdddeAeITe Haedl (deadiAedded cadr &Ror gRom a1 (11.01)
If it so, then you people go and fetch here Rama of great wisdom, quickly like the (lost) deer by the
other deer’!

Uy Hlgl {UAAUEHN A1 I01: Adpdeaad) aidy #eed:| (11.02)

This ‘delusion of Rama’ is not due to the difficulties faced by him, or due to some want of some object;
this 1s the understanding which rises in a man endowed with discrimination and dispassion, resulting in
the great achievement (Supreme bliss)!

ST &TUTGIHA 3% dd a3 &TUNcAle dEUaASITAl AedIsate JAT| (11.03)

Bring Rama immediately here. We will remove his delusions instantly, like the ‘winds blowing away
the cloud resting on the top of the mountain’.

TARAATSG JaedT Ale H Jgedeea: Aafeaasafa ug affa-aafdaraal (11.04)

When this delusion is cleansed through a suitable method, then Rama will surely attain rest in the

‘Excellent state’ like us!
WHAT HAPPENS BY REACHING THE EXCELLENT STATE?

deadr Afear e fasnfedauamadr diadl aavicd didaadsafdl (11.05)
He will know of the ‘Truth, become blissful, will understand everything, will feel restful, will be free

of all the worries, will regain the health of the body and mind, will regain his shining lustre as if

by consuming the excellent nectar (and will stay in the ‘state of the Supreme which is the Reality, the bliss-state,
the essence of all Knowledge, the most restful state, the state without afflictions, the swelling of oneself as the entire
perceived-state, and the shine of oneself in true essence’, by drinking the ‘nectar of realization’).

fasl T UPpaed FaeRWERT IRYUTHAAT Ay IaRsaca@Psa#d| (11.06)

He, revered by all, with his mind completely satisfied, will perform the host of activities both the
ordinary and his own, without a break.

HIAsAfq FEdTal ATTAPIRIR: UG WRAEIT: HHAAETRABAA: | (11.07)
He will become a ‘Knower with full understanding’;

he will understand the truth about the Supreme-cause and its effect, namely the perceived-world;
he will be free from joy and pain both; he will have equal-vision towards a lump of mud and gold.

dreAIfehedTd
Vaalmiki spoke

3cgth HIAAAA TS HYUTATAH: WITRUNGIHATAG AT GIuFaiad | (11.08)

When the MuniNaatha spoke like this, the king feeling assured, sent again the servants to bring Rama
to the court-room.

UATIATY Sl TAT AR HhRANgHIdIsharaard| (11.09)

Meanwhile, Rama got up slowly from his seat like the ‘Sun rising up from the mountain’,

and got ready to visit his father.
RAMA ARRIVES AT THE OPEN COURT-HALL

qel: DITUAYAAGIAT T S § dcqud Ug-eu= Tt gRuaRal (11.10)

Surrounded by very few servants and his brothers, he reached his father’s place that was sanctified by

the presence of great Vishvaamitra, like the ‘Heaven of Indra’.
RAMA SEES DASHARATHA SEATED IN THE ASSEMBLY

oATGd GeRMTEl AT GRY daT gd oTHIHg gdteledd ardd, (1)
He saw from far itself, his father surrounded by many kings, like ‘Vaasava (Indra) by the crowd of Devas’,
arasfaafaanesar afad oagar:,

adorned by Vasishta and Vishvaamitra on both sides,
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FaMEIdeeled Afeageced Alfeld, (12)
garlanded by the ‘group of ministers learned in all the Scriptures’,

ARATFEEANH: Pl RGAUTAT PHlenRa HANTHATEITH: FNFRATHI (11.13)
and served by ‘attractive maids’ holding beautiful chowries and standing next to him (all around),

like the “directions themselves personified’.
ALL THOSE IN THE ASSEMBLY ALSO SAW RAMA

aREfATTRAETEdT GRAUCT: g Tud GUGURITed JETH, (14)

Vasishta, Vishvaamitra and other Sages, Dasharatha and his group of royal personages, saw Rama
coming at a distance; Rama who was handsome like ‘Guha’ (Subrahmanya);

FearaEet Iy dAqa RATad AT Fheacdd TFEHRTT e T, (15)

(The Snow Mountain stands tall and majestic and is fully white, and is adorned by the Full-moon with all its digits.)
Rama too was like this ‘White-Mountain with its essence of cold snow’, for -

he was dressed in simple white attire; his mind like the Moon held the essence of all goodness
(cool, pleasing, removing the heat of suffering, majestic, strong etc);

he was sought by all for his good nature, was majestic in personality, and was of a pure guileless
mind (like the ‘Hima Mountain®);

HIF YHTPR FAIAACRAE,

he was pleasing to look at, equal, of an auspicious look, and his mind was full of politeness and
generosity;

PleduRNTeddqy WEIIET HIST, (16)
his body was attractive and subdued, was qualified to be the receptacle of the ‘Supreme fulfilment’;

AT TARFH FEIUAAMHAA

he was in the threshold of youth, yet was shining with the calmness of the old age;

HIfgT 3ATeg

he was freed of worldly anxieties, yet was not cheerful because of lacking the ‘Supreme bliss’;
: N . g .

his wish was on the verge of fulfilment (by the visit of the great Sage);

he had analyzed the ways of the world (with increased dispassion);
he was the sight of all auspicious qualities (like a deity in the temple);

AeTATdhellA IOIRT FAAE, (17,18)

the virtues had all collected in him, being greedy of possessing the most stable place (finding no other
suitable ground for their residence);

3R 3 ITYUTHeA U] HTAGIIHAAT gedl GATeaAIaAA| (11.19)

his excellent disposition exhibited with its serene display, the virtues of tenderness decorating

the completeness of the mind-hollow (like a serene lake with soft waves).
RAMA GREETS ALL IN DUE MANNER

TagIUTHIvT Ied TEge: URAATEATOTesFaeRIFRUcedd: JoTATH
T TARYSIATOTFEI AT RRET ageTeheTeliogarder3ar| (11.21)

The ‘Scion of Raghu family” who was endowed with such virtues, saluted from far itself.

His smile was measured (was not an expression of joy), and his extremely white garland and garments
moved gracefully like the leaves (like the waves of his pure mind).

When he bent down to salute, the crest jewel on his head moved a little and its rays fell on the ground
(and it appeared as if the ground itself quivered a little, where the rays of his crown fell) (and therefore); it had the beauty
as if it was ‘golden Meru Mountain which had made the Earth tremble with its slight movement’.

T Jlles st Nquiei@decd FIAFATTINATY TH: SATA: | (11.22)

Even as the great Muni was saying these words, Rama the lotus eyed prince, approached his father,
to offer his salutations.
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UUH U GaeHA AABATAA! dal Tauedal d=Fdadl J@amoneged| (11.23)

Rama with his affectionate nature, first saluted his father; then the two Sages who were honoured
among the most honoured, then the Brahmins, then the elderly relatives.

ST T ddl T5¢AT AATHEAT adl FIRT Tstelihed fafedr af YOMAWRFRIA| (11.24)

Then he accepted the hosts of salutations offered by the royal retinue, by a quick glance of his eyes
(to some), by the slight shake of his head (to some), and by words (to some) (as per the station of th individual).

fafeameialfaear g o gaaAEa: 3nade U qud §AT gIgeal:| (11.25)
After getting blessed by the two revered Sages, Rama shining handsome like a ‘Sura’ (Deva), and
endowed with a mind of equal-vision, approached the sanctified presence of his father.

UelffdecAu dAYTEl #AEUTA: REgsafafersme] g I gy
YA A&HU I JdT WA HfAfers sl AsearsFal JAT| (11.27)
When he saluted ‘his father, the king, the ‘Terror of his enemies’, embraced his head and kissed his

forehead again and again, overflowing with affection like the ‘RaajaHamsa’ (the royal swan) bent on the
lotus; and embraced likewise Shatrughna and Lakshmana also.

ez g faBfa agcda Adudl At aRSrarediol Aisyhsy =afastal (11.28)

Even As the king was saying, ‘son, stay on my lap’; Rama sat on the ground on a cloth-mat spread out
by the attendants (expressing his aversion to royal comforts).

GRRYTETd
Dasharatha spoke (not understanding the mental turmoil of his son)
g rafddeecd HedIonel T HISH Tdoaivl el WerlcHT o SIam#| (11.29)

Son! You have attained maturity of mind now! You are the abode of all virtues!
You should not give yourself to such despondency with a worn out mind, like a fool.

FETATIEUTh caTeAATIIABAT UHARREd qud o AgAJUradr| (11.30)

One attains the meritorious state by following the words spoken by the elderly Brahmins and
the preceptors; and not by chasing the (imagined) delusions like you!

dracamel gy fasfed uRUeEr: Jracd J AGET W T Sad| (11.31)

As long as you give no occasion for the delusion to envelop you my son, so long will the difficulties
which soften you will stay at a distance!
afastar

Vasishta spoke (encouraging words)
TSTY AEET REcd fATSIATEcaan goeeel qIRHT 3cgel fawamRa:| (11.32)
Hey prince! Hey Mighty-shouldered! You are truly courageous; for, though these enemies called the
‘sense-pleasures’ which result in harm are difficult to eradicate, they have been conquered by you easily!

feparcT=YaT=Tretl AT ATAedvR AT Hedlodge STgAATA| (11.33)

Why like an ignorant man do you drown in the ocean of delusion, turbulent with high rising waves of
freezing nature, fit only for the ignorant?

[GECHEEICIS)

Vishvaamitra spoke
TeleaTellcuceggaHeadelod! sfe dd:pal chFedl vl el HETA| (11.34)

Discard the agitation of the eyes, which are like the ‘crowd of blue lotuses hit by the winds’,
and tell me why you are having this confusion within.

ST, & T o, el fhIed: BRUA, d INUY: UldefFuled, AT Tefdar@d:| (11.35)

What are your problems like, by what, for what reason do the agonies prey on your mind,
like the ‘rats plaguing a house’?

A AT cadddl UeHda, ey YA o, Helarsit ameaZ:| (11.36)
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As far as [ know, you are in such a state that no problems can ever approach you; and if any problem
is really there, you need not even make effort to remove them (since your father is there as your support); and
you do not have cause for any problem also (as you are well-established in your royal status).

JAMTHATATY ca gt WeEafl Iaa Fdda qadd Acedfed cai g ae:| (11.37)
Hey blameless one! Speak out now whatever you have set your mind on.

You will indeed attain anything you wish for, so that the afflictions do not torment you again ever.
(We will remove your mental agony for sure.)
ATedH I fehedTd

Vaalmiki spoke
SYHATT A ITHAADIUHTY arrgHiaardfaeraerst
dearst WeATRSIfdaiare aeiaedn cagfAandaardfalfg:| (11.38)
When spoken like this, hey noble Bharadvaaja, Rama the eminent heir of Raghu dynasty, hearing words

filled with pleasing assurances, was relieved of all the worries, like a “peacock at the thundering of the
monsoon cloud’, feeling already the fulfilment of one’s longing at hand.

i 9Bl HAleaur FAERYT I Todiard gdd a1 IRQuISHE=RA| (12.01)

Thus questioned by the ‘Great Sage’, Rama feeling encouraged, spoke out beautiful words churning out
profound truths.
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